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Abstract 
This study explores the pivotal role of Islamic education in fostering peace and tolerance 
within contemporary societies, particularly through the lens of Islamic curriculum 
frameworks designed to counter extremism and promote harmonious coexistence. By 
critically analyzing educational content, pedagogical approaches, and institutional objectives, 
the research highlights how Islamic teachings rooted in the Qur’an and Sunnah emphasize 
values such as compassion, justice, and mutual respect. The study examines various peace-
oriented educational programs and curricula implemented in different Islamic contexts, 
assessing their effectiveness in deconstructing radical ideologies and nurturing a culture of 
non-violence. Through qualitative analysis and case studies, the paper demonstrates that a 
well-structured Islamic curriculum, grounded in authentic religious principles and integrated 
with modern educational methodologies, significantly contributes to the prevention of 
radicalization and the promotion of societal peace. The findings underscore the need for a 
transformative educational approach that empowers learners with critical thinking, interfaith 
understanding, and ethical responsibility, ultimately supporting global efforts in counter-
terrorism and peacebuilding. 
Keywords:  Islamic Education, Peace, Non-Muslims, Islamic States. Personal Development, Individual 
Character, Religious Knowledge, Personality Development, Moral Values 

 

INTRODUCTION 

 In an era marked by global tensions and intercultural conflicts, the Islamic 

perspective on peace, societal harmony, and the rights of non-Muslims holds profound 

relevance. Islam, derived from the root word "Salaam" (peace), (Imran-Talib, 2020) presents 

a comprehensive framework for establishing and maintaining peaceful coexistence in diverse 

societies through its educational system, ethical principles, and historical precedents. The 

need to understand and implement these principles has become increasingly crucial in our 

contemporary pluralistic world. 

 This paper undertakes a systematic examination of Islamic approaches to peace and 

societal harmony, beginning with fundamental definitional foundations. By exploring both 

literal and terminological definitions of peace and society, (Hasan, 2022) we establish a 

conceptual framework that bridges classical Islamic understanding with contemporary social 

contexts. This foundational analysis serves as a crucial starting point for understanding how 

Islamic principles can contribute to modern peacebuilding efforts. 

 Central to this discussion is the Islamic framework for protecting and preserving the 

rights of non-Muslim citizens within Muslim states. The paper examines the comprehensive 

system of rights and protections that Islam establishes for non-Muslims, including the 

prohibition of indiscriminate violence, the protection of life, property, and honor, and the 
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guarantee of social and cultural freedoms. These principles, derived from the Qur'an and 

Sunnah, demonstrate Islam's commitment to fostering inclusive and just societies. 

 A pivotal historical reference point in this discussion is the Khutba Haj Al-Wida (The 

Farewell Sermon), (Jafar,Azam,Saad, 2021) which represents a significant milestone in 

establishing principles of peace, justice, and human dignity. This sermon, delivered by 

Prophet Muhammad (PBUH), provides essential guidelines for building harmonious 

societies and protecting human rights, regardless of religious or cultural differences. Its 

principles remain remarkably relevant to contemporary challenges of social cohesion and 

intercultural understanding. 

 The paper then explores the crucial role of Islamic education in translating these 

theoretical principles into practical reality. Islamic education serves as a vital instrument for 

fostering peace, promoting understanding, and building bridges between communities. 

Through case studies and examples from various contexts, we examine how Islamic 

educational institutions have successfully implemented these principles to promote peaceful 

coexistence and social harmony.(Al Jumhuri, 2023). 

 The discussion culminates in practical recommendations for strengthening the role 

of Islamic education in peacebuilding. These recommendations address curriculum 

development, teacher training, and institutional reforms necessary to enhance the 

effectiveness of Islamic education in promoting peace and understanding in contemporary 

societies. By integrating traditional Islamic values with modern educational methodologies, 

these recommendations aim to create educational frameworks that are both authentically 

Islamic and responsive to contemporary challenges. 

 This comprehensive analysis demonstrates how Islamic principles of peace, justice, 

and human dignity, when properly understood and implemented through education, can 

contribute significantly to building harmonious societies in our increasingly interconnected 

world. By examining these principles through multiple lenses – theoretical, historical, and 

practical – this paper aims to provide insights into how Islamic teachings can address 

contemporary challenges of social discord while promoting peaceful coexistence among 

diverse communities. 

METHODS 

This research employs a qualitative research methodology, with a strong emphasis on 

library-based textual analysis. The nature of the study necessitates an in-depth exploration of 

Islamic educational principles, values, and frameworks derived from primary religious texts, 

particularly the Qur’an and Hadith. These sources are treated not only as spiritual guidance 

but also as foundational references for educational theory, moral instruction, and societal 

development in Islam. 

The qualitative approach is most appropriate for a study of this nature, as it focuses 

on understanding the meanings, interpretations, and contexts surrounding Islamic concepts 

related to education, peacebuilding, and character formation. Rather than employing 

quantitative tools such as surveys or statistical analysis, this research is grounded in a 

hermeneutical and conceptual analysis of key texts, allowing for a rich, context-sensitive 

understanding of how Islamic teachings contribute to educational objectives. 
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RESULTS AND DISCUSSION 

Literal and Terminological Definitions of Society and Peace 

Pease in literal 

According to the Oxford Advance Learners Dictionary, “peace is a situation or a 

period of time in which there is no war or violence in a country or an area, state of being 

calm, of quietude and living in friendship with somebody.” (Oxford University Press, 2000) 

The World Book Encyclopedia defines peace as, “peace is the state of being calm, quiet and 

freedom from disturbance.” (The World Book Encyclopedia) Peace reflects mental calm, 

freedom from war, or the society cessation of war (peace talks). (Oxford University Press, 

2003)1 Hence, peace is considered as the secure and freedom environment without any fear 

that promotes the development of social lives.2 

Pease in Islamic term 

In Islam, the concept of peace is deeply rooted in the very name of the religion itself. 

The Arabic word for Islam, ‘Islam’, is derived from the root S-L-M, which means to submit 

or surrender, but it is also associated with the word ‘salam’, meaning peace. This linguistic 

connection highlights that achieving peace is central to the Islamic faith. Peace in Islam 

encompasses both the inner tranquility of the individual and the external harmony of society. 

It emphasizes the importance of living in accordance with God's will, which leads to personal 

contentment and a peaceful coexistence with others. 

 The teachings of Islam advocate for peace through justice, compassion, and 

forgiveness. The Holy Qur’an frequently encourages believers to act justly and to resolve 

conflicts amicably. For instance, in Surah Al-Hujurat (49:10), it states, "The believers are but 

brothers, so make settlement between your brothers." This verse underscores the notion that 

maintaining peace is a collective responsibility among individuals within the community. 

Furthermore, the Prophet Muhammad (peace be upon him) is often referred to as a 

"Messenger of Peace," and his life exemplifies the importance of promoting peace through 

dialogue, understanding, and mutual respect. 

 Peace in Islam is not merely the absence of conflict but also the presence of justice 

and equity. It calls for the elimination of oppression and the protection of human dignity. 

The concept of ‘salam’ extends beyond interpersonal relationships to encompass global 

issues, advocating for justice, humanitarianism, and the protection of rights for all 

individuals, regardless of their background. Ultimately, in the Islamic perspective, true peace 

is achieved when individuals submit to the will of God, leading to personal and communal 

harmony that reflects the core values of the faith. 

Society in Literal 

According to Oxford Advance Learners Dictionary, “society is a particular 

community of people who share the same customs and law.” (Oxford Advance Learners 

Dictionary) Society is an organized group of persons associated together for religious, 

 
1 Oxford English Reference Dictionary, edited by Judy Pearsall and Bill Trumble, (Oxford University 

Press). 
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benevolent, cultural, scientific, political, patriotic, or other purposes. 

(http://dictionary.reference.com/browse/society) Society is a social community or a social 

mode of life. (Oxford English Reference Dictionary) 

Society in Islamic term 

In Islam, society (mujtama’) is understood as a collective of individuals who live 

together, bound by shared values, responsibilities, and moral principles derived from divine 

guidance. The Islamic perspective on society emphasizes mutual cooperation, justice, and 

the promotion of good while preventing evil (amr bil ma’ruf wa nahi anil munkar). Society in 

Islam is not merely a group of individuals coexisting in one place, but a dynamic entity where 

every member has responsibilities toward others to ensure peace, harmony, and moral order. 

 The Holy Qur’an emphasizes the importance of unity and collective responsibility 

within society. In Surah Al-Hujurat (49:13), Allah says, "O mankind! We created you from a single 

(pair) of a male and a female and made you into nations and tribes so that you may know one another. 

Verily, the most honored of you in the sight of Allah is the most righteous of you." This verse highlights 

that diversity is part of God’s design, and society must be built on mutual respect, 

understanding, and righteousness. Islam views society as a place where human beings are 

interconnected and where relationships are nurtured based on justice, equality, and 

compassion. 

 Society in Islam functions as a means to achieve collective well-being (maslaha). It is 

the responsibility of individuals to contribute to the welfare of the community through acts 

of charity (sadaqah), upholding justice, and offering help to those in need. The Prophet 

Muhammad (peace be upon him) emphasized the importance of social bonds by stating, 

"The believers, in their mutual kindness, compassion, and sympathy, are just like one body. 

When one of the limbs suffers, the whole body responds to it with wakefulness and fever" 

(Sahih Bukhari, Sahih Muslim). This metaphor underscores the interconnectedness of society 

and the obligation of each member to care for others, reflecting the Islamic vision of a 

harmonious and morally upright society. 

Conceptual Foundations of Peace and Harmony in Islam 

 At the heart of Islamic teachings lies a powerful emphasis on peace, mercy, and 

justice. The word “Islam” itself is derived from the Arabic root “S-L-M,” which connotes 

peace, safety, and submission. This intrinsic link between faith and peace is reiterated 

repeatedly in the Quran. For example, Quran 5:32 states,  

بِغيَْرِ نَفْسٍ أوَْ فَسَادٍٍۢ فىِ ٱلَْ  ا  نَفْس ًۭ ءِيلَ أنََّهۥُ مَن قَتلََ  ٓ كَتبَْنَا عَلىََٰ بَنيِٓ إِسْرََٰ لِكَ 
رْضِ فَكَأنََّمَا قتَلََ ٱلنَّاسَ  مِنْ أجَْلِ ذََٰ

ا ۚ وَمَنْ  أحَْيَا ٱلنَّاسَ   جَمِيع ًۭ لِكَ فىِ ٱلْرَْضِ أحَْيَاهَا فَكَأنََّمَآ  بَعْدَ ذََٰ نْهُم  ا م ِ تِ ثمَُّ إِنَّ كَثيِر ًۭ َـٰ بِٱلْبيَ ِنَ ا ۚ وَلَقدَْ جَاءَٓتْهُمْ رُسلُُنَا  جَمِيع ًۭ

 لَمُسْرِفُونَ 

"Because of that, we decreed upon the Children of Israel that whoever kills a soul 

unless for a soul or for corruption [done] in the land – it is as if he had slain mankind entirely. 

And whoever saves one – it is as if he had saved mankind entirely. And our messengers had 

certainly come to them with clear proofs. Then indeed many of them, [even] after that, 

throughout the land, were transgressors."  Such verses form the foundational basis for 

http://dictionary.reference.com/browse/society
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advocating social harmony and underscore the immense potential for integrating these values 

within educational curricula. (Asad, 1980)3 

 Historically, the practice of Islam has demonstrated an unwavering commitment to 

societal relevance and ethical responsibility. The Prophet Muhammad’s (PBUH) 

establishment of the Constitution of Medina is a prime example of his efforts to create a 

unified, peaceful society comprised of different tribes and religions. In his groundbreaking 

analysis in Muhammad at Medina, W. Montgomery Watt. highlights how this document 

embodied principles of mutual respect and co‐existence. The prophetic model thus offers a 

blueprint for modern curriculum development—one that combines religious tenets with 

universal principles of peace and social justice. (Watt,1956)4 

 Moreover, the Quran is replete with exhortations toward the resolution of conflict 

and the practice of justice. Early Muslim thought not only acknowledged the inevitability of 

differences but also provided a framework for managing them through dialogue and 

negotiation. Such principles, when embedded in educational settings, have the potential to 

nurture a generation that values reconciliation over retribution. By emphasizing these key 

themes, Islamic education can transform potentially divisive challenges into opportunities 

for cultivating mutual understanding and peaceful interaction. (Rahman,1980)5  

 Furthermore, the ethical dimensions of Islamic teachings encourage believers to view 

society as a single community (ummah) bound by shared values and mutual responsibility. 

This notion of a global ummah carries profound implications for the promotion of peace. 

Integrating these ideals into educational curricula not only reaffirms the spiritual unity of the 

Muslim community but also extends this sense of solidarity to non-Muslim societies. It 

underscores the precept that ethical conduct in personal, communal, and international 

spheres is interlinked and that peace is a collective responsibility. (Ramadan, 2001)6 

 Finally, interwoven within these theological and ethical discourses is the significance 

of knowledge (‘Ilm) as a path to enlightenment and societal reform. Islam’s rich intellectual 

tradition has long recognized that genuine understanding and critical reflection—both of 

which are cultivated in educational settings—are indispensable for fostering social harmony. 

By drawing on examples from early Islamic scholarship, modern educators can design 

curricula that reinforce the idea that knowledge is not only a means of personal development 

but also a vital instrument for societal cohesion and peace. (Esposito,1998)7 

The Rights of Non-Muslim Citizens in A Muslim State 

Islam is a faith that upholds the honor of mankind. The Din (Islam) which gives the 

teaching of treating everyone with respect has no such principle that is contrary to the honor 

of mankind. Like all other segments of society, in a Muslim state, non-Muslim citizens have 

been declared to be deserving of all those rights that can be imagined in an ideal society. The 

right of religious freedom for non-Muslims citizens has been enunciated in the Qur'an 

 
3 Muhammad Asad, The Message of the Quran, 1980. 
4 Muhammad at Medina, W. Montgomery 1956. 
5 Fazlur Rahman, Major Themes of the Quran, 1980. 
6 Tariq Ramadan, Islam, the West and the Challenges of Modernity, 2001. 
7 John Esposito, Islam: The Straight Path, 1998. 
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through the principle of non-compulsion: ينِ              (لََ إِكْرَاهَ فيِ الد ِ )  There is no compulsion in 

Din (Religion).  It is stated in another place: )ِلَكمُْ دِينُكمُْ وَلِيَ دِين ((So) you have your din (religion), 

and I have my Din (Religion).The great extent to which the rights of Non-Muslim citizens 

have been given importance to in a Muslim state can be judged by this statement of the Holy 

Prophet: شَيْئ ا بِغيَْرِ طِيبِ نفَْسٍ، فَأنََا حَجِيجُهُ    ألَََ مَنْ ظَلمََ مُعَاهِد ا ، أوَِ انْتقََصَهُ ، أوَْ كَلَّفَهُ فَوْقَ طَاقَتِهِ، أوَْ أخََذَ مِنْهُ   

صلى الله عليه وسلم   يَوْمَ الْقِيَامَةِ   Beware! Whoever is unjust or cruel to a non-Muslim citizen, or violated his right, 

or required of him more than his ability, or took anything from him without his permission 

then on the Day of Judgement I will plead on his behalf (against the Muslim) Qardi, 2004)8 

The Prohibition of The Indiscriminate Killing of Non-Muslims And Harming Them: 

 In an Islamic state, non-Muslim citizens are granted the same rights as Muslims. One 

of the most fundamental of these rights is protection—ensuring they are safe from any form 

of injustice, whether from within the state or from external threats. Islam ensures that non-

Muslims can live in peace, security, and dignity under its governance. 

It is strictly forbidden (haram) to harm or kill a non-Muslim citizen who is peacefully 

residing in an Islamic state. No individual holds the authority to take the life of such a person. 

The sanctity of human life is a core value in Islam. Allah says in the Qur’an: 

ا    ا بِغيَْرِ نَفْسٍ أوَْ فَسَادٍٍۢ فىِ ٱلْرَْضِ فَكَأنََّمَا قَتلََ ٱلنَّاسَ جَمِيع ًۭ —Whoever kills a person unjustly    ۖ مَن قَتلََ نَفْس ًۭ

except in cases of murder or spreading corruption in the land—it is as if he has killed all of 

humanity.  (Surah Al-Ma'idah, 5:32) This verse powerfully emphasizes the value of every 

human life, regardless of faith, and reflects Islam’s commitment to justice and peaceful 

coexistence. 

Protection of The Life, Property, Honour and Respect of Non-Muslims Is One of the 

Most Important Responsibilities of a Muslim State 

Defending non-Muslim citizens in a Muslim state is the responsibility of the Islamic 

government and it will defend their life, property and honour. If the Muslim state has a pact 

or treaty with another nation then the defence and security of that nation will also be upon 

the Muslim state. It is stated in the Qur'an:   وَمَن قَتلََ مُؤْمِن ا ا ۚ  وَمَا كَانَ لِمُؤْمِنٍ أنَ يَقْتلَُ مُؤْمِن ا إِلََّ خَطَـ ًۭ

سَلَّمَةٌ إلِىََٰٓ  ؤْمِنةٍٍَۢ وَدِيَةًٌۭ مُّ ا فَتحَْرِيرُ رَقَبَةٍٍۢ مُّ ”خَطَـ ًۭ ٍٍۢ لَّكمُْ وَهُوَ مُؤْمِنًٌۭ فتَحَْرِيرُ    دَّقُوا۟ ۚ فَإنِ كَانَ مِن قَوْمٍٍۢ عَدُو  ٓ أنَ يَصَّ أهَْلِهِۦٓ إِلََّ

سَلَّمَةٌ إلَِ  قًٌۭ فدَِيَةًٌۭ مُّ َـٰ يثَ  ۖ وَإِن كَانَ مِن قَوْمٍٍۢ بَيْنكَمُْ وَبيَْنَهُم م ِ
ؤْمِنَةٍٍۢ ؤْمِنةٍٍَۢ ۖ فَمَن لَّمْ يَجِدْ فصَِيَامُ  رَقَبَةٍٍۢ مُّ ٓ أهَْلِهِۦ وَتحَْرِيرُ رَقَبَةٍٍۢ مُّ ىَٰ

ا  حَكِيم ًۭ ا  عَلِيم   ُ ٱللََّّ وَكَانَ   ۗ ِ ٱللََّّ نَ  م ِ توَْبةَ ًۭ  بِعيَْنِ  َـٰ َ مُتتَ  But if he (the slain) belongs to a people that“ شَهْرَيْنِ 

between you and them there is a (peace) treaty, then blood compensation must be delivered 

to his family, and freeing a Muslim (male or female) slave is also mandatory. The sanctity of 

the lives of non-Muslim citizens becomes clear from this hadith of the Holy Prophet:"  ُدِيَة

ٍ مِثلُْ دِيَةِ الْمُسْلِمِ  ي  ِ وَكلُ ِ ذِم ِ ِ وَالنَّصْرَانيِ   the blood money for a Jew, Christian and non-Muslim"الْيَهُودِي 

citizen is equal to that of a Muslim. 

Right to Social and Cultural Freedom 

 Non-Muslim citizens can live in a Muslim state according to their national and 

cultural traditions. Also, with regards to their personal matters, such as marriage and divorce, 

even if it is prohibited in Islam, such as marrying a person unlawful to marry, if it is common 

 
8 URDU BOOK: Islam me Insani Huqooq By Dr. Tahir ul Qadri 
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in their cultural tradition it can be practiced by them. Once Umar b. Abd al-Aziz asked Imam 

Hasan al-Basri why did the Rightly Guided Caliphs allow non-Muslim citizens to marry those 

relations that Islam does not permit-maybe he wanted to put an end to it because this act in 

its nature is so repulsive that human nature cannot at all accept it. In reply, Imam Hasan al-

Basri wrote: They have paid fizya so that they may be left to practice their beliefs and you 

are one who follows the precedent of the] Rightly Guided Caliphs and not from those who 

adopt new ways. (Al Mabsut). 

Right to Confidentiality 

In a Muslim state, every individual has the right to live a private life. No one has the 

right to enter into anybody's home without their permission as every individual's home is the 

Centre of their private life and the dwelling place for their family. Violating the rights of an 

individual is in itself violating the individual and it cannot be permissible in any way. There 

is clear prohibition from entering homes without permission. It is stated in the Qur’an:   يَا أيَُّهَا

لِكمُْ خَيْرٌ لَّكمُْ لَعلََّكمُْ تذََكَّ الَّذِينَ آمَنُوا لََ تدَْخُلُوا بُ  ( فإَنِ لَّمْ  27رُونَ )يوُت ا غَيْرَ بُيُوتِكمُْ حَتَّىَٰ تسَْتأَنِْسُوا وَتسَُل ِمُوا عَلىََٰ أهَْلِهَا ۚ ذََٰ

ُ بِمَا تعَْمَلُونَ عَلِيمٌ   تجَِدُوا فِيهَا أحََد ا فلَََ تدَْخُلُوهَا حَتَّىَٰ يُؤْذَنَ لَكمُْ ۖ وَإِن قِيلَ لَكمُُ ارْجِعُوا فَارْجِعُوا ۚ هُوَ أزَْكَىَٰ  لَكمُْ ۚ وَاللََّّ  

(28) O believers! Do not enter houses other than your own until you obtain their permission. 

And greet their residents (immediately after you enter). This (advice) is better for you so that 

you may contemplate (its rationale). Then, if you do not find anyone in these (houses), do 

not enter them until you are granted permission (for that). And if it is said to you: 'Go back, 

then do go back. That is purer for you, and Allah is Well Aware of what you do. 

Justice for Non-Muslims in All Rulings and Decisions 

Imam Abü Yüsuf writes in his renowned book 'Kitab al-Kharaj that during the time 

of the Holy Prophet and the Rightly Guided Caliphate, the status of both Muslims and non-

Muslims was equal in penal and civil laws. Abd Allah b. Baylmäni states: "  أن رجلَ  من المسلمين

فقتل به  أمر  ثم  بذمته،  وفى  من  أحق  أنا  فقال:  صلى الله عليه وسلم،  النبي  إلى  فرفع  الذمة،  أهل  من  رجلَ    ".قتل 

 A Muslim killed someone from the People of .رواه أبو داود والنسائي وغيرهما، وصححه الألباني —

the Book. The case was put up before the Holy Prophet. The Holy Prophet said: I am most 

responsible in fulfilling the rights of the non-Muslim citizens. Thus, the Holy Prophet gave 

the ruling (of the Muslim murderer to be killed according to the law of Qışaş [Retaliation]) 

and he was subsequently killed. 

 In a Muslim state, the status of a Muslim and a Dhimmi (non-Muslim citizen) is 

equal according to penal law. The punishment that is to be given to a Muslim for crimes, is 

the same for Dhimmis. if a Muslim steals the property of a Dhimmi or a Dhimmi steals the 

property of a Muslim, in both cases the punishment will be equal Also in civil law, there is 

complete equality between Dhimmis and Muslims. The statement of Ali b. Abi Talib. 

Amwalukum ka Amwalina, means that the property of non-Muslims should also be protected 

like the property of the Muslims is. It is stated in Durr al-Mukhtar:   ِوَيَضْمَنُ الْمُسْلِمُ قِيمَةَ خَمْرِه

 .وَجِبْرِيرِهِ إذِاَ أتَلَْفَهُ 

A Muslim must pay for the alcohol and pork [belonging to a non-Muslim], if he has 

destroyed it. 
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Harming a Dhimmni (non-Muslim citizen) physically or verbally, swearing, hitting, 

or slandering him or her, is prohibited as it is to do so against a Muslim: 

كَالْمُسْلِمِ " غِيبتَهُُ  وَتحَْرُمُ  عَنْهُ،   It is compulsory to safeguard non-Muslims"ويُحِبُّ كَفُّ الذَىَ 

from harm and it is also Haram to backbite against him/her as it is against Muslims. 

Overview of the Basic Rights of Non-Muslims in A Muslim State: 

The rights of non-Muslim citizens in a Muslim state have been made clear in light of 

clear rulings of the Qur'an and hadith, and through the good conduct with non-Muslim 

citizens shown in the periods of the Holy Prophet and the Companions, it is clear that not 

only does Islam provide the same rights to non-Muslims as it does to Muslims but it also 

provides them with every kind of security. There are thousands of examples of this in the 

centuries of Islamic history. From the discussion given above, the following principles and 

legal maxims can be stipulated regarding the basic rights of non-Muslim citizens in a Muslim 

state: 

PRINCIPLE NO. 1: The safeguarding and protection of the life, property and respect of 

non-Muslim citizens is the responsibility of the Muslim state.  

PRINCIPLE NO. 2: In a Muslim state, the Qisas (Retaliation for murder) and Diya (blood 

money) for Muslims and non-Muslims are equal. 

PRINCIPLE NO. 3: In a Muslim state, the sanctity of the blood of Muslims and non-

Muslims is the same. 

PRINCIPLE NO. 4: In a Muslim state, the rights and duties of Muslims and non-Muslims 

are the same. 

PRINCIPLE NO. 5: It is the responsibility of the state to provide security to non-Muslims 

from internal and external aggression. 

PRINCIPLE NO. 6: In a Muslim state, non-Muslim citizens have the complete freedom to 

remain upon their religion. 

PRINCIPLE NO. 7: Non-Muslims have the complete freedom to worship and perform their 

religious rites. 

PRINCIPLE NO. 8: It is the responsibility of the Muslim state to provide security to 

diplomats. 

PRINCIPLE NO. 9: IT is the responsibility of the Muslim state to provide security to non-

Muslim places of worship and religious leaders. 

PRINCIPLE NO. 10: It is the responsibility of the Muslim state to care for disabled, elderly 

and poor non-Muslims. 

PRINCIPLE NO. 11: Safeguarding the sanctity of all religions is the responsibility of the 

Muslim state. 

Khutbah Haj Al-Wida - Important Step Towards Establishing Peace 

The Khutba Hajja al-Wida, or Farewell Sermon, stands as a historic document and 

one of the earliest charters of fundamental human rights. Its teachings transcend time, 

offering guidance for humanity across all periods and eras in its quest for world peace. 
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In his sermon, the Holy Prophet gave a decisive blow to the practice of retaliation in 

cases of murder, emphasizing forgiveness and the rule of law. He also laid the groundwork 

for the concept of accountability within an Islamic society, urging every individual to be 

responsible for their actions. 

The sermon highlighted the safeguarding of the respect and rights of women, 

challenging long-standing customs of mistreatment. It also called for tolerance and mutual 

understanding among people, promoting values of unity, brotherhood, and harmony within 

the community. 

Usury, regarded as the worst form of exploitation, was strictly prohibited, reflecting 

Islam’s strong opposition to all forms of exploitation. The Prophet also delivered a final blow 

to the customs of the Period of Ignorance, effectively eliminating practices that clashed with 

Islamic principles. 

Furthermore, the sermon outlined guiding principles for establishing an Islamic 

society grounded in justice and compassion. The importance of worship and spiritual 

discipline was emphasized as central to a believer’s life. Through these teachings, the Farewell 

Sermon provides a timeless blueprint for a society built on justice, peace, and respect for all. 

Powerful segments of society have always exploited the basic rights of the subjugated 

and downtrodden, in every era and time the subjugated and down trodden are not even given 

the right to live although in a free and prosperous society the principle of 'live and let live' 

applies. This principle is the soul of democracy. In the Farewell Sermon, the Holy Prophet 

emphasized upon the continuation of this principle because at the global level it is only this 

principle that can guarantee world peace. 

The Role of Islamic Education in Building Peaceful Society 

 Islamic education, when envisioned as a transformative force for social change, 

focuses on nurturing the intrinsic values of tolerance, empathy, and respect among 

individuals. According to Fazlur Rahman (Rahman,1982)9 a reformed curriculum that 

integrates traditional teachings with modern insights can empower students to become active 

contributors to social development. This approach not only enhances religious 

understanding but also prepares learners to address contemporary challenges using a moral 

and ethical framework deeply rooted in Islamic tradition. 

 One critical aspect of this reformed educational paradigm is the incorporation of 

interfaith understanding into the core curriculum. In an era marked by inter-religious 

tensions and misunderstanding, the cultivation of an inclusive mindset is essential. 

(Rahman,2002) underscores the necessity of integrating educational practices that facilitate 

dialogue among different faith communities. By embedding interfaith dialogue modules 

within the curriculum, Islamic education can attenuate prejudicial attitudes and enhance 

mutual respect—a necessary step towards building enduring societal harmony.10 

 The practice of nonviolence and conflict resolution is also a cornerstone of Islamic 

ethics. John Esposito, in his work Islam: The Straight Path (1998,), details how principles such 

 
9 Islam and Modernity: Transformation of an Intellectual Tradition 1982. 
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as forgiveness (afw) and reconciliation (sulh) are fundamental to the Islamic approach to 

resolving disputes. These principles, when translated into the language of education, offer a 

roadmap for teaching students practical conflict management skills. Lessons on mediation, 

forgiveness, and compromise not only equip learners to handle interpersonal conflicts but 

also prepare them to act as peacemakers in wider societal disputes.11 

 Moreover, by promoting a curriculum that bridges both the traditional and the 

modern, Islamic education revitalizes its role as a comprehensive knowledge system. Fazlur 

Rahman’s vision, as illustrated in Major Themes of the Quran (1980, 72), emphasizes the 

importance of combining classical exegesis with contemporary analytical methods. This 

fusion fosters a learning environment where students are encouraged to question, explore, 

and reinterpret canonical texts in ways that are both faithful to tradition and responsive to 

modernity. Such a dynamic curriculum can significantly contribute to the development of 

critical thinking skills that empower students to seek peaceful resolutions amid conflicting 

ideologies. 

 Finally, Islamic education inherently cultivates a sense of ethical accountability by 

emphasizing the moral obligations of individuals towards their communities. Through the 

integration of teachings on social justice and moral responsibility, students become aware of 

the profound impact that ethical behavior has on societal well-being. This awareness is 

pivotal for encouraging civic engagement and for inspiring actions that contribute to the 

creation of a peaceful, harmonious society. The commitment to justice, as repeatedly 

advocated in Islamic teachings, thus acts as an essential driving force for social 

transformation. 

Case Studies and Examples 

 Examining real-world examples of peace-oriented Islamic education provides 

valuable insights into both the challenges and the transformative potential of such curricula. 

In Southeast Asia, particularly in Indonesia, educational reforms in madrasahs have served 

as a notable model for integrating peace and interfaith understanding into the traditional 

framework. Azyumardi Azra, in The Origins of Islamic Reformism in Southeast Asia (2004), 

documents how Indonesian educators are incorporating contemporary subjects such as 

social sciences and ethics into their religious curricula. These reforms have been instrumental 

in promoting tolerance, reducing communal tension, and fostering an environment where 

diversity is celebrated. 

 Similarly, community-based initiatives have shown how localized educational 

programs can nurture an atmosphere of mutual respect and understanding. In Australia, for 

instance, Abdullah Saeed’s Islam in Australia (2004) highlights several grassroots projects 

aimed at integrating Islamic education with community service and interfaith dialogue. These 

initiatives involve collaborative programs between mosques, schools, and local civic groups, 

where lessons on Islamic ethics and peace-making are paired with practical community 

activities. By engaging directly with diverse populations, these programs demonstrate that 

 
 



Afeksi: Jurnal Penelitian dan Evaluasi Pendidikan 
Volume 6 Nomor 5 Tahun 2025 

https://afeksi.id/jurnal/index.php/afeksi 
e-ISSN: 2745-9985 

 

1133 

Islamic education—when decontextualized from political ideologies—can serve as a 

powerful tool for social cohesion. 

 In another exemplary case, several contemporary madrasahs have fostered curricula 

that emphasize conflict resolution techniques alongside traditional religious studies. These 

institutions actively incorporate modules on mediation, negotiation, and civic engagement. 

The success of such programs, as reported in regional educational studies, illustrates that a 

well-rounded Islamic curriculum not only imparts religious knowledge but also equips 

students with practical skills needed to resolve disputes in a nonviolent manner. This blend 

of academic rigor and practical training creates a generation of learners who are capable of 

becoming effective mediators and community leaders. (Esposito,1998). 

Further, even in regions where political and social tensions run high, the application 

of peace-oriented educational reforms has resulted in improved intergroup relations and a 

rekindled commitment to community development. For example, the implementation of 

revised curricula in certain parts of the Middle East has sparked renewed dialogue on the 

need for peace, drawing upon both historical Islamic traditions and modern ideals of human 

rights and pluralism. Such examples underscore the importance of context-specific 

educational reforms that adapt ancient teachings to contemporary realities while preserving 

the core values of Islam (Rahman, 1980). 

 These case studies collectively affirm that Islamic education, when reoriented 

towards peace and harmony, can directly contribute to societal transformation. The evidence 

from diverse geographical and socio-political contexts points to the vital importance of 

adopting curricula that emphasize tolerance, critical inquiry, and social justice. Such initiatives 

not only elevate the status of education within the community but also contribute to the 

broader goal of global peace-building. 

Critical Analysis of Contemporary Islamic Education Systems in a Pluralistic World 

Contemporary Islamic education systems stand at a crucial intersection between 

preserving traditional religious values and adapting to modern educational demands in an 

increasingly pluralistic world. This analysis examines the current state, challenges, and 

transformative approaches in Islamic education while considering various perspectives and 

criticisms. 

Current State and Transformation 

Islamic education institutions are increasingly recognizing the need to integrate 

modern pedagogical approaches while maintaining their core religious values. The 

implementation of technology-based learning platforms and digital tools has become more 

prevalent, enabling broader access to Islamic education while preserving traditional teaching 

methods (Junaid, 2023)12However, critics argue that many Islamic education systems still 

struggle with rigid educational practices that don't adequately foster pluralism or address 

modern educational needs. (Sahin, 2018).13 

 
12Education for Muslims – Honoring tradition while embracing modern innovation 

by Junaid | Jan 13, 2023 
13 Critical Issues in Islamic Education Studies: Rethinking Islamic and Western Liberal Secular 

Values of Education, Abdullah Sahin 2018 
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Challenges and Critical Perspectives 

Several significant challenges face contemporary Islamic education: 

One major challenge lies in curriculum integration. While some institutions have 

successfully blended religious knowledge with general education, others still struggle to 

adequately prepare students for participation in non-religious environments. Critics argue 

that these curricula often lack an emphasis on technological growth and the cultivation of 

self-reliance (El Mubarak & Hassan, 2021). This gap between traditional approaches and 

modern societal needs highlights the importance of adapting Islamic education to address 

real-world challenges effectively. 

Another critical issue is the lack of fresh theoretical frameworks within Islamic 

education. Many teaching practices remain inflexible and do not adequately respond to 

contemporary issues, leaving students ill-equipped to navigate the complexities of modern 

life. This criticism underscores the pressing need for educators to develop more innovative 

and relevant approaches to the theory and practice of Islamic education. 

Globalization and multiculturalism also exert significant influence on Islamic 

educational institutions. These forces bring both challenges and opportunities (Shah, 2019). 

While some educators and scholars view globalization as a threat to traditional values, others 

recognize it as a potential catalyst for growth and evolution, enabling institutions to engage 

more effectively with a diverse and interconnected world. 

Addressing these challenges is essential for ensuring that Islamic education remains 

relevant, dynamic, and capable of nurturing students who are both deeply rooted in their 

faith and well-prepared to contribute positively to the modern world. 

Progressive Approaches and Solutions 

Several successful models demonstrate effective ways to address these challenges 

One such model is holistic education, which integrates spiritual, moral, and 

intellectual development. These programs have shown promise in preparing students for 

modern challenges while preserving Islamic values. By emphasizing critical thinking and 

digital literacy alongside religious education, holistic approaches equip students with the skills 

they need to navigate an increasingly complex world. 

Another effective approach is the inclusion of interfaith dialogue within Islamic 

education programs. By incorporating elements of peace education and fostering 

understanding and respect among different faiths, these programs help promote peaceful 

coexistence in diverse societies. This emphasis on dialogue and mutual respect enables 

students to engage constructively with the wider community. 

Ethics-based learning also stands out as a successful model in Islamic schools. 

Through the implementation of Ethics-Based Learning (EBL), educators can develop 

students’ character while maintaining academic excellence. This approach helps bridge the 

gap between traditional values and the demands of modern education, ensuring that students 

grow into well-rounded individuals who are both morally grounded and intellectually capable. 
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These innovative models show that, with thoughtful design and implementation, 

Islamic education can effectively respond to contemporary challenges while remaining 

faithful to its core principles. 

Alternative Perspectives and Balance 

Critics of rapid modernization in Islamic education argue that too much emphasis on 

contemporary methods might dilute traditional Islamic values. However, successful case 

studies demonstrate that it's possible to maintain religious authenticity while embracing 

modern educational practices. The key lies in finding the right balance between preservation 

and innovation. 

The future of Islamic education depends on its ability to address these challenges 

while maintaining its core principles. The integration of peacebuilding and ethics into 

curricula, combined with modern educational methodologies, suggests a promising path 

forward. However, continued dialogue between traditionalists and reformers is essential to 

ensure that Islamic education remains both relevant and authentic in our pluralistic world. 

Recommendations for Strengthening the Role of Islamic Education: 

 Based on the insights gained through theoretical exploration and the examination of 

case studies, several recommendations emerge for reinforcing the role of Islamic education 

in promoting peace. First and foremost is the need for curriculum development that explicitly 

incorporates themes of justice, coexistence, and ethical responsibility. Scholars like Hashim 

Kamali, in The Dignity of Man (2002), argue that embedding Quranic ethics into the fabric of 

educational content is crucial to nurturing a robust moral compass among students. Such a 

curriculum must not only honor traditional Islamic values but also integrate interdisciplinary 

perspectives that address the challenges of modern society. 

 Equally important is the establishment of comprehensive teacher training programs 

tailored to the demands of a reformed Islamic curriculum. Educators must be equipped with 

modern pedagogical skills that foster critical thinking, interfaith dialogue, and conflict 

resolution. As emphasized in Muslim Education in the 21st Century (edited by Sa’eda Buang and 

Phyllis Ghim-Lian Chew, 2014), continuous professional development will ensure that 

teachers are capable of translating theoretical ideals into classroom practices that promote 

peace and mutual understanding. Investing in teacher capacity building is, therefore, an 

indispensable element of any successful curriculum reform initiative. 

 Another key recommendation is the need to foster greater collaboration between 

Islamic educational institutions and secular academic bodies. Such collaborations can enable 

the sharing of best practices in curriculum design and pedagogical innovation. By bridging 

the gap between tradition and modernity, joint educational initiatives can create hybrid 

curricula that bring together the strengths of diverse knowledge systems. This collaborative 

approach has the potential to reduce ideological barriers and facilitate a learning environment 

that is truly inclusive, thereby laying the groundwork for a more peaceful society. 

 Policymakers, academics, and community leaders are also encouraged to advocate 

for research-based practices in Islamic education. An evidence-driven approach to 

curriculum reform will help in assessing the efficacy of existing programs and in designing 

innovative strategies that are well-adapted to the social realities of the communities they 
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serve. The consultation of interdisciplinary research, drawing insights from sociology, 

education, and religious studies, can contribute to a more holistic understanding of how 

Islamic education can foster social harmony. (Esposito,1998). 

 Lastly, there is a pressing need to engage with digital technologies and media as part 

of the educational reform process. Contemporary educators must leverage these tools to 

broaden the reach and impact of peace-oriented Islamic curricula. Online platforms, digital 

libraries, and virtual interfaith forums can serve as extensions of the traditional classroom, 

offering additional avenues for students to explore, discuss, and internalize values of 

tolerance and nonviolence. The incorporation of technology, when done thoughtfully, can 

amplify the role of education as a transformative force in society. 

CONCLUSION 

 The role of Islamic education in promoting peace and societal harmony is both 

profound and multifaceted. By reinterpreting traditional teachings and integrating modern 

academic disciplines, Islamic education can lay the groundwork for a m1ore just and tolerant 

society. As explored throughout this paper, the Quranic emphasis on justice, compassion, 

and community, combined with the prophetic models of coexistence, offers a powerful 

framework for curriculum reformation. Fazlur Rahman, (1982) encapsulates this vision by 

urging a return to an educational model that is both reflective of Islamic intellectual heritage 

and responsive to the challenges of modernity. 

 This comprehensive reorientation of Islamic education involves not only the 

restructuring of curricula but also an overhaul of pedagogical methods and teacher training. 

When educators are equipped to transmit these values effectively, students gain the tools 

necessary to resolve conflicts peacefully, engage in interfaith dialogue, and contribute 

constructively to the social fabric of their communities. By aligning educational objectives 

with ethical imperatives, Islamic education can become a linchpin in the quest for global 

peace and harmony. 

 Furthermore, the challenges to implementing peace-oriented Islamic education—

ranging from extremist misinterpretations to institutional inertia—are formidable but not 

insurmountable. With concerted efforts in curriculum development, teacher training, and 

cross-sector collaboration, these challenges can be overcome. As Karen Armstrong reminds, 

the true essence of Islam is one of peace and compassion. It is incumbent upon educators 

and policymakers alike to reclaim this narrative and transform educational spaces into hubs 

of peacebuilding and ethical development. 

 The case studies presented—from Indonesia’s madrasah reforms to community 

initiatives in Australia—lend empirical support to the argument that Islamic education, when 

properly reformed, can serve as an engine for social change. These examples illustrate that 

integrating modern pedagogical practices with traditional Islamic values not only enriches 

educational experiences but also makes substantial contributions to the broader goal of 

societal harmony. Collectively, these initiatives form a roadmap for future reforms in Islamic 

education on a global scale. 

 Ultimately, the journey toward a peace-oriented Islamic education is a multifaceted 

process that demands collaboration, innovation, and a genuine commitment to reimagining 
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what education can achieve. By embracing change and fostering a dynamic and inclusive 

educational environment, Muslim societies—as well as the world at large—can look forward 

to a future where education stands as a bulwark against division and a beacon of hope for 

peaceful coexistence. 

 In closing, the revitalized philosophy of Islamic education not only reaffirms the 

internal values of the faith but also projects its relevance to addressing some of the most 

pressing global challenges of our time. The integration of ethical, interfaith, and modern 

scientific perspectives within an Islamic framework creates a powerful synergy—a synergy 

that, if nurtured, can transform communities and build bridges of understanding in a rapidly 

evolving world. The recommendations provided in this paper serve as a call to action for 

educators, reformers, and policymakers to collaborate in building educational models that 

contribute to peace, mutual respect, and social justice on a global scale. 
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